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INTRODUCTION. 



This Volume will have an especial interest for those 
who refer all matters of religious belief to the Holy 
Scriptures as a final appeal. It is &om the pen of 
a Lady, who has made an unbiassed research of 
the Sacred Record, without consulting the various 
modem theories which have been propounded respect- 
ing the subjects here brought under discussion. While 
the writer has boldly departed from the ordinary 
orthodox opinions, she has supported her position 
with an array of Scripture quotations, marshalled 
with great dexterity, and elucidated with an ease which 
indicates a profound acquaintance with the volume 
from whence they are drawn. The conclusions arrived 
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at are oommended to the thoughtful consideration 
of all who may read these pages. It may, 
however, be affirmed with safety, that, if they do 
not embrace that " larger hope " as to man's future 
destiny, which some cherish, they, nevertheless, 
present us with an altematiye infinitely to be pre- 
ferred to the awfiil doctrines which receive so wide 
on advocacy. 

T. M. B. 



SCRIPTURE LIGHT ON THE SOUL'S DESTINY. 



^art Jfix%U 

It has been asserted thut there is no revelation of a 
future state of existence in the Old Testament ; but every 
student of the Bible knows that this is an error. It is true 
that life and immortality are brought to light in the Gospel ; 
but holy men of old saw that light, dimly, as it were, and 
afar oS, while we, through the grace of Our Lord Jesus 
Christ, see it clearly and, comparatively speaking, face to 
face. 

Man had no sooner sinned, and subjected himself to 
death, than the hope of eternal life through Christ was 
held out to him. Let us turn to the very beginning, and 
learn what Adam must have understood by the first promise 
and prophecy of redemption. 

It is not enough, in reading the prophecies, to take the 
words simply as they stand ; we should study the circum- 
stances and characters of those to whom they wero deliver- 
ed, and endeavour to realize what they would understand 
by them. Thus, Adam and Eve were created sinless and 
immortal ; but by their transgression they forfeited their 
« first estate," and became subject to pain, sorrow, and,' 

B 



2 SCRIPTURE 

more tiiao.> afl, to deadr. It was when sentence was firsfr 
passed upon ikem, and before they could have fully 
realized i^ extent of the misery they had brought upon 
theaM^yes, that the promise of redemption, of ultimate 
irfease from the power ef the enemy, was held out to them.. 
God said to the serpent, *^ I will put enmity between thee 
and ihe woman, and between thy seed and her seed; it 
shall bruise thy head,, and thou shalt bruise his heel." 
Let us consider carefully die meaning of these words* 
The serpent and his seed are Satan, Sin, and Death. 
The seed of the woman is One. (It is spoken of in the 
singular number : '^t^ shall bruise, etc.," and ''thou shalt 
bruise hds heel.") This promised Seed of the woman shall 
be at enmity with the serpent and its seed; shall fight, 
against them, and, liiough slightly wounded in the strife,, 
shall overcome at last, and utterly destroy the serpent 
and its abominable brood. Adam and Eve knew, by thia. 
time, that, by complying so readily with the evil suggestion 
of the serpent, they had surrendered themselves to the 
power of Satan, and incurred the penalty of death, from 
which they were powerless to deliver themselves ; but they 
were taught to look for ultimate deliverance, through the 
might of their Champion, the promised Seed, who should 
bruise the serpent's head. And from what would they look 
for deliverance if not from death, the great and chief part- 
of their punishment, the thing most to be dreaded and 
abhorred ? So we learn that no sooner had sin entered, 
into the world, and death by sin, indeed he/ore the sentence 
was spoken, ^' Dust thou art, and unto dust shalt thou re^ 
turn," the promise, of the resurrection and eternal life^ 
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tlirough Olirist, was set forth. Adam and Eve knew that 
they had disobeyed the express command of their Maker^ 
and therefore they must die ; but they hoped to be released 
at last through faith in the promise of God. Thus, in the 
very first chapters of the Bible, we find the hope of immor- 
tality, and see the error of those who assert that the 
ancients had no sach hope. 

It may be well to observe, that we are not to suppose 
that we have in the Bible a record of all the revelations of 
God to man ; only those are preserved which it is import- 
ant that we should know, probably not one hundredth part 
of the whole. For instance, that fundamental doctrine of 
all true religion, ** The Lord our God is One Lord," is oot 
to 'be found in Genesis; yet it would be preppsterous to 
suppose that Noah and Abraham, Issao and Jacob, were 
ignorant of it. It is clear that this great truth wa^i revealed 
to them, though the actual revelation is not recorded. So 
also, in the earlier books of Scripture, we find abundant 
proof, independently of direct statements, that the glorious 
fact of the resurrection was well known to men. The 
translation of Enoch must very much have strengthened 
their hopeful expectations; shewing as it did so clearly 
their own capability of a higher life as well as the mighty 
power and goodness of their €k>d. That prophocy of Enoch 
recorded by St. Jude is very remarkable, foretelling the 
judgment day, and by implication the resurrection; for 
how can judgment be executed upon all, if all do not rise 
again from the dead ? 

See Genesis xv, 15. After God had shewn Abraham, in a 
dream, that his seed should be servants in a strange land, 
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but should ultimately be delivered from bondage, He tells 
him, ** Thou shalt go to thy fathers in peace ; thou shalt be 
buried in a good old age." This promise was doubtless 
intended to shew Abraham that the captivity of his descend- 
ants siiould not take place in his time, but it also contains 
an intimation of a future life. **Thou shalt go to thj*" 
fathers in peace." These words could not mean that 
Abraham's perishing body should be laid beside those of 
his fathers, for he had left his native land and his father s 
house at the bidding of the Lord, and the fact of his death 
and burial in the cave of Machpelah, which he had pur- 
chased for himself for a burying place, is recorded in the 
25th chap, of Genesis. What then did the promise mean, 
but;that his soul should rejoin the souls of his fathers in 
the spirit-land, in that future world to which he looked 
forward, and in which he saw the day of Christ, and seeing 
it was glad 1 For Our Lord (John viii, 56-58) seems to 
imply something more than prophetical vision when He 
says, ** Your father Abraham rejoiced to see my day,'' for 
He adds, *' before Abraham was, I am ; " thus indicating 
the eternity of his own existence, and implying that 
Abraham saw him really as well as prophetically. Now 
we know that those who are redeemed by Christ pass into 
his presence immediately on leaving this world ; and in 
this sense Abraham ** saw his day " indeed, more plainly 
than any prophecy could reveal it to him ; he saw the 
whole scheme of redemption and rejoiced. If we look 
once more at Gen. xv, 15, we shall see that it is a double 
promise ; one part referring to the soul, the other to the 
|)Q(iY — ^Abraham's spirit should join in peace the spirits 
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of his fathers ; his body should be buried, in a good 
old age. 

Death is frequently described in the Old Testament as 
the giving up of the ghost or spirit, and as the departing 
of the soul. See Gen. xxxv, 18 and 29, etc. A clear indica- 
tion that those who thus spoke did not suppose that the 
soul and body perished together, as some would have us 
believe. The fact of the resurrection was certainly known 
to that false man, but true prophet, Balaam, or he would 
not have uttered the prayer (Num. xxiii, 10), ** Let me 
die the death of the righteous, and let my last end be like 
his ! " If he had not believed in a future state he would 
have cared as little to die the death as to live the life of 
the righteous. 

The request of Moses, contained in Exodus xxxii, 32, 
has been variously interpreted. It seems most reasonable 
to understand it as akin to that which St. Paul is tempted 
to express in Eom. ix, 3. Moses is so anxious for the par- 
don of the people over whom he is placed, that he is ready 
to give his life for them ; he would choose to suffer rt^al 
death, annihilation^ rather than that God should cast off 
his offending people. " Blot me, I pray thee, out of the 
book, which thou hast written : " and the Lord answered, 
** Whosoever hath sinned against me, him will I blot out 
of my book." This evidently refers to the book of life, so 
often named in the "Word of God ; so that this passage, 
difficult as it is, at least shows that Moses" firmly believed 
that God could and would give life to whom he pleased. 
And we may use, to prove this, the eame argument by 
which He, who knows all things, confounded the Sadducees* 
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When the Spirit of the Lord appeared to Moses in the 
buruingbush, He revealed himself in these words (Ex. iii, 6) : 
'' I am the God of Abraham, and the God of Isaac, and the 
God of Jacob. '* *' God is not the Qod of the dead, but of 
the living." This also teaches us, that the soul does not 
sleep while the body lies in the grave, and wake to rejoin 
it at the resurrection ; for, if so, the soul, as well as the body, 
might be said to be dead for the time being ; whereas Our 
Lord teaches that the souls of Abraham, Isaac, and Jacob, 
were Uvinp when God declared himself to be their God. 

The promise of life held out to the Israelites in their 
law, must have been imderstood by them to refer to a 
future world, not only to length of days in this. The re- 
ward of obedience set before them as a nation, was security 
and peace in the promised land of Canaan ; but individually 
life is promised to the righteous, and death is denounced 
against the ungodly. (See Deut. v, 33, and xxx, 15-20.) 
Length of days was greatly desired by them, and esteemed 
an honour and blessing ; but it was an honour enjoyed 
almost equally by the obedient and disobedient ; therefore if 
they understood the promise of life and the threat of death, 
so constantly set before them, to refer to this world only, 
this promise and threatening must have seemed empty 
and meaningless indeed ; since, so long as only individuals 
transgressed, all alike shared the blessings of the obedient. 

It is to the book of Job we look to find the hope of im- 
mortality most plainly revealed, rather than to the other 
early books of the Old Testament ; for the Pentateuch is 
made up almost entirely of history and the moral and 
ceremonial law, containing but little doctrine. The book 
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'of Job is the exact reverse. It was probably written before 
ihe Pentateuch, and lihe events recorded in it evidently 
took place in the days of the patriarchs. The age of Job, 
his possessions and manner of life, all point to this con- 
clusion ; and we may safely infer that whatever was known 
to him was known to the rest of the God-fearing people of 
the world in his time. It is here then, in what is probably 
the first book that ever was written of which we have any 
knowledge, that we find the clearest and most sublime 
confession of faith contained in the Old Testament. 
(Job xix, 25-27.) " I know that mjr Eedeemer liveth, and 
that he shall stand in the latter day upon the earth : and 
though after my skin worms destroy this body, yet in my 
fiesh shall I see God : Whom I shaU see for myself, and 
mine eyes shall behold, and not another, though my reins 
be consumed within me." Or, as it is in the margin, 
** After I shall awake, though this body be destroyed, yet 
out of my fiesh shall I see God.'* 5this is not a prophecy, 
but a confesGdon of faith in the «oming of the promised 
Redeemer, and in the resurrection of t^e body. Job knew 
that he himseK should see his Lord in the latter day upon 
the earth, when He shall come to judge his people, though 
his perishing body should rot in the grave ; he was con- 
sumed with earnest desire for that day (see margin), and 
his wish, — ** Oh thatmiy words were now written ! oh that 
they were printed in a book ! That they were graven with 
an iron pen and lead in the rock for ever ! " — has been 
abundantly accomplished ; for his noble words are graven 
on the hearts of those who, like him, look and long for 
their Redeemer and **love his appearing." 
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The friends of Job, in their endeavour to prove to him 
that his affliction was the just punishment of his sinsj 
erroneously state, that the righteous are always prosper- 
ous in this world and the wicked always miserable. He 
answers them, in the 21st chap., by shewing that here the 
wicked live, become old, are mighty in power ; they dwell 
safely and prosper; that those who live in pleasure, and 
those who live in pain, lie down alike in the dust, and the 
worms shall cover them. But he adds, "The wicked is 
reserved to the day of destruction ; they shall be brought 
forth to the day of wrath." Job knew that the " triumph- 
ing of the wicked is short," and that even though their 
prosperity should last through this present life', a just 
recompense wiU overtake them in the next. So Elihu, in 
the 33rd chap., urges Job to repentance and submission to 
the will of God, by the hope of future happiness : " He 
looketh upon men, and if any say, I have sinned, and 
perverted that which was right, and it profited me not; 
He will deliver his soul from going into the pit, and his 
life shall see the light. To bring back his soul from the pit, 
to be enlightened with the light of the living." This 
bringing back the soul from the pit cannot mean deliver- 
ance from temporal death, for the bodies of penitent and 
impenitent die and perish alike ; besides the «ow^ is distinctly 
named, so it must mean that God will deliver the souls of 
those who repent and turn to Him, from eternal death, 
from the pit of destruction. 

Thus, we trust that we have shewn, in few words, that 
the hope of immortality was enjoyed by our forefathers in 
remotest antiquity, and was their highest and noblest hope, 
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as it is OUTS at this day. Indeed this fact is so plainly 
revealed in the Scriptures, as to lead to the irresistible 
conclusion, that those who doubt it have never read their 
Bibles. It is most interesting to trace that glorious hope 
through the Old Testament, until it becomes certainty, in 
the teaching of Our Lord, and in his resurrection and 
ascension : but it is impossible to do so fully in this little 
work ; which is intended rather to direct its readers to 
the Vord of God, than to teach them from it. 

Let us turn to the life of David. It would be strange 
indeed if the man after God's own heart had left us no 
evidence of his hope of a future life ; but we have not to 
go far to find this evidence. In the 12th chap, of the 2nd 
book of Samuel, we read the touching story of the sickness 
and death of David's child, and who David besought the 
Lord, and fasted, and lay all night upon the earth. 
"While the child was yet alive, I fasted and wept : for 
I said, Who can tell whether God will be gracious to me, 
that the child may live ? But now that he is dead, where- 
fore should I fast ? Can I bring him back again ? I shall 
go to him, but he shall not return to me." 

** I shall go to him." Even in the clear revelation of 
eternal life in the Gospel, we have no stronger assurance 
than this. This hope of a joyful reunion with our loved 
ones who have gone before has comforted the hearts of 
the bereaved through aU time, and will do so tiU time 
shall be no more. David certainly did not look upon the 
grave as the end of all things, or he would not have been 
so soon consoled after the loss of his child. His behaviour, 
in this case, contrasts strongly with that which he exhibited 
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after the death of Absalom, for whom he mourned in the 
bitterest anguish ; pouring out the misery of his great and 
loving heart in the cry, " Oh my son Absalom ! would to 
God I had died for thee, Absalom, my son, my 
son ! " David knew that his dearly-loved son was a 
perverse rebel against the authority of God and man ; that 
for years he had been planning the overthrow of his father 
and king that he might reign in his stead ; that he met 
his death in attempting parricide ; therefore he could not 
say in his case — ** I shall go to him." No hope of a 
happy reunion cheered this time the gloom of bereavement, 
and the father's heart was well-nigh broken. 

The hope of eternal life is set forth in the Psalms again 
and again. In Psalm xxi, 4, Xing David, in praising God 
for the blessings bestowed upon him, includes among 
them "length of days for ever and ever." Also, Ixi, 
6, 7, 8. ' 

The writer of Psalm Ixxiii. professes his faith in a 
future state in these noble words : " Thou shalt guide me 
with thy coxmsel, and afterward receive me into glory. 
Whom have I in heaven but thee ? and there is none upon 
earth that I desire beside thee. My flesh and tnj heart 
f aileth ; but God is the strength of my heart, and my 
portion for ever." Not, my portion in this world only, but 
in the next, for ever. The redemption of the soul is a 
frequent subject of thanksgiving, as we And in that most 
magnificent Psalm, the 103rd : " Who redeemeth thy life 
from destruction ; who crowneth thee with Ipving-kindness 
and tender mercies." And xxxiv, 22 : " The Lord redeem- 
•eth the soul of his servants." Also Ivi, 13, and cxvi, 8. 
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In Ps. cxvi, 15, it is written, " Precious in the sight 
of the Lord is the death of his saints." Why? Because 
it admits them into his glorious presence for ever ; as we 
learn £rom numberless other passages of Scripture. The 
Psahnist knew that the annihilation of an3rthing that He 
has made could not be precious in the sight of Him, who 
has no pleasure in the death of him that dieth etemaUy, 
however richly he may deserve that death. Bodily death 
is precious to the saints, because it is the beginning of a 
new and happy Ufe ; in no other sense can it be anything 
but sad. 

In Ps. Ixviii, 20, it is written, '^ Our Qod is the God 
of salvation, and unto GK>d the Lord belong the issues 
from death." The going out from death, the release from 
the power of the grave, belongs to Gk)d. What is the 
foundation of the faith thus expressed ? Doubtless the 
words of the Almighty recorded in Deut. xxxii, 39, "See 
now, that I, even I, am he, and there is no god with me : 
I kill, and I make alive." This prerogative of Grod is set 
forth in Hannah's song of praise, 1 Sam. ii, 6, "The 
Lord killeth and maketh alive ; he bringeth down to the 
grave, and bringeth up." And in 2 Kings v, 7, the king 
of Israel quotes the words — " Am I God, to kill and to 
make alive?" In each of these passages the words 
"to kill," come before "to make alive," a clear indication 
of faith in the power of God to renew the life after death. 
tFhis power was visibly manifested in the raising from the 
dead of the widow's son, in answer to the prayer of Elijah, 
and in the parallel case of the son of the good Shunamite. 
The translation of Elijah must^ also have confirmed the 
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faith of those who witnessed it, as that of Enoch had 
done before. 

The contrast between those who set their affections on 
things of khis world, and those whose treasure is in heaven, 
is as distinctly marked in the Old Testament, as in the 
New. In Psalm xvii, David describes the men of the 
world as having their portion in this life, in contrast with 
those who look for their *' satisfaction " in the next. " As 
for me I will behold thy face in righteousness : I shall be 
satisfied when I atoake, with thy UkenesB.^^ These words 
remind us of those of the beloved disciple of Our. Loi-d : 
" We know that when He shall appear, we shall be like 
Him, for we shall see Him as he is." (1 John iii, 2.) 
From this it appears that the foreknowledge of the joys of 
heaven vouchsafed to David was not greatly inferior to 
that of the Apostles themselves ; for this is the great and 
central fact of all that they teach on this subject, that the 
redeemed are with their Lord, and are like Him. And 
David's confidence in this glory to come was strong and 
enduring : " Yea, though I walk through the valley of the 
shadow of death, I will fear no evil; for thou art with 
me" (xxiii, 4). "Thou wilt shew me the path of life: 
in thy presence is fulness of joy ; at thy right hand there 
are pleasures for evermore" (xvi, 11). 

Be it observed, that aU the passages in the Psalms 
which refer to the future state of the impenitent point 
rather to extinction, than to an endless life of pain. For 
instance, xxxvii, 20, "The wicked shell perish, and the 
enemies of the Lord shall * * consume^ into smoke shall they 
consume away." Nothing can "consume away," and yet 
continue to exist. Psalm xlix. contains very valuable 
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teaching on this point ; it cousists of " an earnest persuasion 
to build the faith of the resurrection, not on worldly power, 
but on Q-od.'* It states twice over, that the man who 
**understandeth not," however great his prosperity and 
worldly honour, is ** like the beasts that perish " *'Like 
sheep they are laid in the grave ; death shall feed on them ; 
and their beauty shall consume in the grave from their 
dwelling. But God will redeem my soul from the power 
of the grave (or hell) : for he shall receive me." The 
teaching of this Psahn may be summed up in these words. 
The souls of the penitent and faithful shall be redeemed 
from destruction, but death shall feed on both the souls and 
bodies of hardened and obstinate offenders, **like the 
beasts that perish." Note well, that no mention is made 
of eternal torment : it is said — " They shall perish ; " 
** they shall never 'see light." So in Ixviii, 2: *' As 
smoke is driven away, so drive tliem away : as wax melt- 
eth before the fire, so let the wicked perish at the presence 
of God." Not, let them be tormented for ever ; but, let 
them vanish as smoke vanishes. 

We have learned from the passages quoted from Job 
and elsewhere, that it was a well known fact, that the 
wicked, as well as the righteous, will rise again ; so it must 
have been well understood that the punishment of the 
ungodly will be delayed until the period after the resurrec- 
tion, called by Job, with reference to them, " the day of 
wrath." That that punishment is annihilation, and not 
an eternal life of suffering, is clearly taught both in the 
Old and New Testaments. Zi/e is promised to the penitent ; 
death is denounced against the impenitent. The ' ' free gift" 



14 SCRIPTURE LIGHT 

to the redeemed is eternal existence ; the punishment of 
the condemned is eternal non-existence. After the judge- 
ment day the saved can die no more ; the unsaved can hve 
no more. This is shewn by the words, ^* eternal life " and 
^< everlasting death;" and is more and more plainly 
revealed as we go through the Bible. 

Notice the word psruhf so frequently used to denote the 
fate of the impenitent. Does not that word signify utter de- 
struction, decay, and death ? Is it ever used in any other 
sense ? Why are we told that, in the Holy Scriptures, it bears 
a totally different meaning, and indicates a state in which 
men do not perish — any part of them, soul or body — but 
live for ever ? This word occurs frequently in the New 
Testament, as we shall have occasion to notice. 

In the Proverbs it is constantly stated that wisdom leads 
to life, folly to death. See iii, 16-18; viii, 36, 36. 
Bighteousness delivereth from death (x, 2 ; xi, 4, 19, 21 ; 
xii, 28 ; xiv, 27-32), not from death of the body, but death 
of the soul. This is shewn in the last verse referred to, 
'* The righteous halih hope in his death.'' the only hope 
that a man can have in dying, the hope of the resurrection 
and the life to come. See xv, 10, 11, 24, and xxi, 16, 
and xxiii, 13, 14. In all these passages it is death that 
is denounced against the wicked ; no mention is made of a 
life of torture. After the wonderful description of old age 
and decay in Ecdes. xii. the preacher concludes with these 
words : * * Then shall the dust return to the earth as it "was ; 
and the spirit shall return unto God who gave it." The 
spirit returns to God, to be dealt with as He pleases, 
according to the deeds done in the body. ^' For God shall 
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'bring every work into judgment, with every secret thing, 
whether it be good, or whether it be evil." (Eccles. xii, 14.) 
Now that we have traced the hope of the resurrection 
&om the days of Adam to those of David and Solomon, 
let us turn to the prophets, in the hope of finding a clearer 
revelation of what will take place afterwards. The book 
of Isaiah abounds in descriptions of the i^ture happiness 
of the redeemed, and denunciations of wrath upon the 
ungodly; but as it is not always certain whether the 
prophet is speaking of this life, or of that which is to come, 
we will confine our attention to some of those passages 
which refer unmistakably to a future state ; it would occupy 
too much space to notice them all. The jglories of the 
'^ new heavens and new earth, wherein dwelleth righteous- 
ness," are here set forth in the grandest language, in. 
words which, though heard again and again, are ever new 
and beautiful. The heart, weary of the injustice, suffering, . 
and empty vanity of this world, turns with eager longing 
to the bright glimpses here revealed of the heavenly 
Jerusalem, the '*Zion of the Holv One of Israel."' 
"Violence shall no more be heard in thy land, wasting 
nor destruction within thy borders ; but thou shalt call thy 
walls Salvation, and thy gates Praise. The sun shall be 
no more thy light by day ; neither for brightness shall 
the moon give light unto thee : but the Lord shall be unto- 
thee an everlasting light, and thy God thy glory. Thy 
sun shall no more go down ; neither shall thy moon with*- 
draw itseK : for the Lord shall be thine everlasting Hght,. 
and the days of thy mourning shall be ended. Thy people- 
also shall be all righteous : they shall inherit the land for. 
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ever" (be, 18-21). "The inhabitant shall not say, I am 
sick : the people that dwell therein shall be forgiven their 
iniquity " (xxxiii, 24). " The ransomed of the Lord shall 
return, and come to Zion with songs and everlasting joy 
upon their heads: they shall obtain joy and gladness, 
and sorrow and sighing shall flee away." " The wilder- 
ness and the solitary place shall be glad for them; 
and the desert shall rejoice and blossom as the rose. 
It shall blossom abundantly, and rejoice even with joy and 
singing : the glory of Lebanon shall be given unto it, the 
excellency of Carmel and Sharon, they shall see the glory 
of the Lord, and the excellency of our God " (xxxv, 10, 1, 2). 
Thtse sublime passages need no comment ; they are but a 
fewl chosen from among the many, by which the Jews of 
old Vere taught to look beyond their earthly city and 
temple, in which they took such pride, to a better and 
itKlire enduring inheritance; an inheritance to be shared 
by e^ery child of Q-od, whether Jew or Gentile. " Doubt- 
less thou art our Father, though Abraham be ignorant of 
us, and Israel acknowledge us not : thou, Lord, art our 
Father, our Redeemer; thy name is from everlasting " 
(Ixiii, 16). 

Isaiah foretells the resurrection of the body in these 
words (xxvi, 19): ** Thy dead men shall live, together 
with my dead body shall they arise. Awake, and sing, 
ye that dwell in the dust ; for thy dew is as the dew of 
herbs, and the earth shall cast out the dead." And then 
death itself shall be destroyed: *'He will swallow up 
death in victory " (xxv, 8). 

After death has wrought its inevitable work upon those 
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who TBfme lifiy then it shall be destroyed with the 
destructioii of all things that offend; so that there shall be 
<<no more death." (Bey. zxi, 4.) So Hosea xiii, 14: 
'' I will ransom them from the power of the grave ; I will 
redeem them from death : death, I will be thy plagues ; 
graye, I will be thy destruction." 

But before death is destroyed, it must execute judgment 
upon the impenitent. The most mighty destructiye power 
with which we are acquainted is fire ; so it is death by fire 
that is all through the Bible, by a figure of speech, de- 
nounced against the xmgodly. As in this world nothing can 
liye in that terrible element; so the words '' everlasting 
fire " are used to describe that mighty agency, by which both 
soul and body will be killed in hell. Not that that agency 
will be real, material fire, but something potent to destroy all 
life consigned to it, best brought to our understanding by 
that name. Thus Isaiah, in the Ixyi, 24 : " And tl^ey 
shall go forth, and look upon the carcases of the men that 
have transgressed against me : for their worm shall not die, 
neither shall their fire be quenched ; and they shall be an 
abhorring unto all flesh." Let us endeavour in all humility 
to find out the true meaning of these words. Those which 
Our Lord quotes three times in the 9th chap, of St. Mark^s 
Gospel — " Where their worm dieth not and the fire is not 
quenched " — are used by many to prove that the punish- 
ment of the wicked will be an endless existence of the 
most excruciating torture. They understand the '' worm " 
to mean the spirit, the soul, the man himself ; but there is 
no authority for such an interpretation. The term * ' worm " 
is certainly not used elsewhere in the Bible to express the 
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soul or spirit ; on the contrary it always signifies ieath and 
eorrHpiion, See Isaiah ziy, 1 1 ; Job zxi, 26 ; and xxiv, 20. 
Dayid in his distress and humiliation compares himself to 
a worm, Psalm zxii, 6: ''I am a worm, and no man ; a 
reproach of men, and despised of the people : " and Job, in 
xxY, 6, likens man to a worm ; but the word is not used in 
this sense in the passage before us, for it is written, 
" their worm diethnot," not the worm, as it would be, j£ 
the man himself, soul and body, were called by that name, 
as an expression of contempt. 

Again, the advocates of eternal torment lay great stress 
upon the words, "the fire is not quenched." But the 
statement that a certain fire cannot be quenched is very 
different from the assertion that its peculiar property is to 
torture, not to kill ; to bum, yet not to consume. This last 
statement is nowhere to he found in the whole Bible ; it is 
wholly and entirely the inyeution of man ; as we hope to 
prove before our task is ended. May the God of all truth 
shew us the true meaning of every part of his Sacred Word, 
and grant that that Word may shine forth gloriously through 
all the clouds with which men have striven to hide its holy 
light, and dispel them, soon and for ever ! 

If we consider attentively the whole of that terrible 
verse, the last in the book of Isaiah, we shall see that it 
teaches that death, not life, will be the portion of the 
wicked. ''The carcases of the men that have transgress- 
ed;" the worm of corruption shall not die, so as to cease to 
feed on them, and ''they shall be an abhorring imto all 
flesh," as putrid corpses are abhorred. The fire which 
consumes them shall not be quenched. This is to shew the 
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certainty of their destruction ; for if it were possible to 
qTiench the fire, some of those consigned to it might be 
rescued and healed, and live : but that is not to be 
hoped for. 

The prophet Jeremiah, xvii, 27, foretells the destruction 
of Jerusalem by the Babylonians in these words : " Then 
will I kindle a fire in the gates thereof, and it shall devour 
the palaces of Jerusalem, and it shall not be quenched." 
The words '4t shall not be quenched " ard used to impress 
upon the Jews the certainty of the destruction of their 
beautiful city. It was destroyed by a fire which they were 
powerless to subdue, as we read in 2 Kings xxy, 9, and 
which burned on xmtil all things consigned to it were 
consumed. So may we understand the words when applied 
to that mighty power which shall destroy the impenitent. 
It shall not be quenched or subdued, until it shall have 
accomplished the Divine will. Ezekiel, in the xx, 47, 48, 
uses the same expression. 

It may be said that the last verse of Isaiah may be 
understood in a temporal sense, and applied to the destruc- 
tion of the enemies of Judah ; but Our Lord, in quoting the 
words, certainly refers to a future existence after the day 
of judgment, so we have considered them in that light. 

The prophets frequently compare the wrath of the 
Almighty to a devouring fire, and denounce it against his 
enemies by that figure of speech. See Isaiah iii, 24 ; 
Jeremiah xlviii, 45, and xlix, 2 ; Lament, ii, 3, 4, and iv, 11; 
Ezek. xxii, 21 ; Amos i. ; Obad. 18, &c., &c. Isaiah, in the 
xxxiii, 14, asks the awful question : '' Who among us shall 
d^ell with the devouring fire? who among us shall dwell 
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ererlatdng Imnungs?" We may snewer without 
hMitfttian, No one. No one can fire when the ALniglily 
giTee ientenee of death* No one can abide the fire of His 
wrath, whichy when the day of grace iapaat, ahall eonsame 
all thnige that oflend, and ntterlj annihilate thoee who 
have deepiBed hie coonael, and would none of his reproof; 
He calledi and thej refused ; He stretched ont His hand, 
and no man regarded; therefore shall thej eat of the 
froitof their own way — **a§ thorm aU itp, shall they be 
burned in the fire/' Surely a sufficiently awful punish- 
menty without any addition from the imagination of men ! 

The 18th chapter of fiasekiel appears to have been 
written prinuirily to oomrince the Jews of their error in 
misinterpreting the words in the second command- 
menty ** visiting the sins of the fathers upon the children ; " 
but it contains also very decided teaching on our subject. 
In the 4th verse occur those often quoted, yet little heeded, 
words, ''The soul that sinneth, it shall die" Then the 
21st yerse, *^ But if the wicked will turn away from all his 
sins that he hath committed, and do that which is lawful 
and right, be shall surely live, he shall not die." " Have 
I any pleasure at aU that the wicked should die ? saith the 
Lord God : and not that he should return from his ways, and 
Uve f Cast away from you all your transgressions, whereby 
ye have transgressed ; and make you a new heart, and a 
new spirit ; for why will jb die? For I have no pleasure 
in the death of him that diethy saith the Lord Gfod: 
wherefore turn, and live ye." 

Here we learn the same lesson. Life to the penitent and 
faithful : death to the obstinate and unbelieving : eternal, 
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not temponil, life and death, for the bodies of all die alike. 
It is—** The soul that sinneth, it shall die " ; but ** if the 
wicked man turn away from his wickedness, he shall save 
his soul aliye.^' 

Here also is touchingly set forth the love and mercy of 
our Divine Father, who is so far from, willing the death of 
a sinner, that He, again end again, exhorts and entreats 
his perverse children to receive life at his hand, to turn 
fifom their evil ways and live. See also zxxiii, 11-19. 
Here, as elsewhere, it is death that is denounced against' 
the impenitent, not a life of pain far worse than death, from 
which there is no hope of release. 

The vision of the restoration to life of the dry bones 
(Ezek. xzxvii.) may, we trust, be regarded as a prophecy of 
the general resurrection, as well as of the revival of the 
dead hope of Israel. 

In Daniel's wonderful vision of the Ancient, of Days 
sitting in judgment, and of the coming of the Son of Man 
(7th chap.), we are tatight that after ^' the beast is slain, 
and his body given to the burning flame, " ''the saints of 
the Most High shall take the kingdom, and possess the king* 
dom for ever, evea for ever, and ever. " They shall live 
and reign with the Most ^igh, ''whose kingdom is an 
everlasting kingdom, and all dominions shall serve and obey 
him." All the children of the Ghreat Father will be 
obedient and happy then ; and their joy and the glory of 
their kingdom will endure as long as He endures. All shall 
serve and obey Him. There will be no dark and horrible 
comer of his universe, where the rebellious " souls that he 
has made" will be imprisoned in frightful agonies: mm'ff 
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Boul then living will be a saint of God, redeemed, purifLed^ 
and blest for ever. 

See 12th chap* Though in that great day— tha day of 
judgment — some, alas, will rise to shame and everlastings 
contempt, only to be reconsigned to that death from which, 
they will never rise again, some will awake to everlasting' 
life. '^ And they that be wise shall shine as the brightness 
of the firmament, and they that turn many to righteous- 
ness, as the stars for ever and ever." Aa the stars shine in 
the reflected light of the sun, so will the saints reflect the 
glorious beauty of the Sun of Bighteousness, their King 
and God. Thny will not shine in their own light; they 
have nothing that they did not receive from Him, who is 
their life and Light, who places, as stars in his crown, the 
souls whom He has redeemed. 

The minor prophets speak frequently of the coming of 
the Lord to judgment, of his goodness to his people and 
severity towards his enemies; particularly Joel iii. 
and Zech. xiv ; but we will not dwell on these passages. 
Having already gathered sufficient for our purpose from 
the Old Testament, we will notice only the first two verses 
of the last chapter of Malachi. ** For behold, the day 
Cometh, that shall bum as an oven ; and all the proud, 
yea, and all that do wickedly, shall be stubble : and the 
day that cometh shall burn them up, saith the Lord of 
hosts, that it shall leave them neither root nor branch.'' 
What wordscouldbe plainer than these ? Can stubble escape 
burning when thrust into a fieiy oven ? Neither shall the 
wicked retain their lives in the day of wrath ; which shall 
utterly consume and exterminate them, leaving them 
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neither root nor branch. . As the stubble is consumed, so 
shall every vestige and trace of them perish. 

<^ But unto you that fear my name, shall the Sun of 
Bighteousness arise, with healing in his wings." The Old 
Testament begins with Ohrist our Champion and Deliverer ; 
and ends with Ohrist our Bighteousness, our light, our 
Healer. Throughout the Bible He offers life to all, to a^ 
without exception ; surely then we may say of them who 
proudly and obstinately refuse to accept it, that their 
condemnation is just. 
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Many of the difficulties which hang round certaiit 
portions of Scripture arise from narrow views of temporal 
death> and from the erroneous opinions which prevail 
concerning the punishment awaiting the wicked. Yiolent 
or sudden death, though the flesh shrinks from it, is not a 
punishment to the righteous ; for by it they escape all the 
suffering of lingering illness, and have a swift passage 
into a far higher and nobler state of existence. To the 
wicked it is the end of their probation, the extinguishing 
of all hope of immortality. After death there remains for 
them only remorse and fear until the resurrection ; then 
the second death, that of the soul, annihilation. The 
Judge of all the earth appoints to all men the length of 
their probation, and He wiU surely do right. 

Affcer all, it is not so much mere death that men dread, 
as what is to come after it ; and if we can shew, ^m 
the Scriptures, that the punishment of the impenitent 
is annihilation, not eternal torment, much of the horror 
with which it is regarded will be done away. It may 
be asked, Is it expedient that it should be done 
away? That is a question with which we hav« 
nothine to da 
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It 18 worthy of a passing remark, that this doctrine, 
which we are labouring to demolish, is rather tacitly 
received than actively taught. The Thirty-nine Articles of 
the Church of England do not contain it, and it is rarely 
more than alluded to firom the pulpit. Surely if ministers 
sincerely believed in it themselves, they would on every 
possible occasion warn, exhort, and entreat their people ;. 
they would preach it in all its terrors, lest the souls 
committed to their charge should incur so horrible a doom. 
As they do not do so, the inference is, either that they do* 
not believe it, or that the whole subject is too revolting to* 
be dwelt upon in their sermons, and more likely to make 
scoffers than converts, being inconi^stent with the Bible, 
with truth, and reason. 

The humble and sincere student of Scripture, who founds- 
his faith upon the Bible alone, and not upcm the theories 
which men strive to build upon it, knows that it contains- 
nothing opposed to reason, though it does contain much 
that is beyond it. But this doctrine of the eternal torment^ 
of the wicked is opposed alike to reason and revelation. 
Is it reasonable that men should suffer throughout eternity,, 
in expiation of the sins of time ? In asking this question 
we have no wish to palliiate the guilt of those who commit 
the one monstrous offence, which all who are condemned do 
commit, namely, the rejection of the loving Fatherhood of 
God. The impenitent refuse to be called the children of 
God ; they will not have him to reign over them ; they 
obstinately reject the life and everlasting joys, which he 
offers through Christ ; therefore they cannot because they 
mU not be saved. '^ Ye will not come to me, i^t ye might 
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have life." (Jolin y, 40.) In one sense, they do suffer 
throughout eternity, but it is negatiyely, not positively ; 
that is, they suffer by being deprived for evermore of life 
and its joys ; not by living a life of torture. Thus their 
punishment is eternal, though they have ceased to exist. 
See Matt, zxv, 46. 

We learn from the Word of God, that all the chastise- 
ments of the Great Father are reformatory, not retribu- 
tive. Even those terrible judgments recorded in the Old 
Testament were inflicted upon men to bring them back 
from idolatry and sin to serve the living God. They were 
intended to reform either the persons punished or those 
who witnessed the punishment, and are recorded as warn- 
ings ** to those that after should live ungodly." (2 Peter ii, 
6.) We know by daily experience, as well as irom the 
Scriptures, how apt men are to forget their Gt)d in prosperity 
and to turn to him in adversity. It is the same with nations 
as with individuals. Thus the Israelites, when they had 
a long season of rest and prosperity, invariably fell into 
idolatry and all manner of wickedness ; then came some 
terrible calamity, and they turned to the Lord, ** with weep- 
ing, fasting and mourning." This is human nature, and 
it is the same all over the world. See Heb. xii, 5-11. But 
if, at the judgment-day, all the wicked are consigned to an 
eternal life of misery, from which there is no hope of escape, 
that is a retributive punishment which is inconsistent with all 
that we are taught of the Divine goodness ; for '^ God is 
loving to every man, " andis '' kind to the unthankful and to 
the evil. ' ' There is another very important point in connec- 
tion with the unreasonableness of this doctrine, which it 
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may be well to mention here. We know that the bliss of 
the redeemed will not be the bliss of ignorance. In 
this world we understand but as children ; in the next we 
shall know as men. See 1 Cor. xiii. '' For we know in 
part, and we prophesy in part. But when that which is 
perfect is come, then that which is in part shall be done 
away. * * Now, we see through a glass darkly ; but then 
face to face : now I know in part ; but then shall I know 
even as I am known." How then can the redeemed be 
happy, if, in knowing all things, they know that some of 
their fellow creatures, possibly (0, horrible thought!) 
some of their dearest friends, are undergoing an eternity 
of the most excruciating. torture? We can understand 
that the joys of heaven, and the love of Christ, are amply 
suffi.cient to compensate for the loss of every earthly 
&iend ; but could even these make us happy in the know- 
ledge that any one human being was living in eternal lire ? 
And we may go a step further, and ask, Is it possible that 
our dear Lord, whose great and loving heart wept for the 
temporal sufferings of mankind, could endure to witness the 
eternal torment of any living thing, however vile ? Jesus, 
who left the joys of heaven to live a life of pain, and die a 
death of torture for us, that we might live for ever with him, 
who, though he was rich, yet for our sakes became poor, 
that we through his poverty might be rich ; who came to 
give his life a ransom for men — is Me less tender and pitiful 
than we are? It is impossible, impossible. Our hearts 
may be comforted for those who have ceased to exist ; but 
if any live in anguish — it is impossible. 
It is thus, by preaching theories which have their 
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fbundatioii only in the imaginatioiiy as if thej were dntira 
from the Bible, that diacredit ia brought upon the Word of 
God. It ia no wonder that men aay, *' If thia ia the teadli- 
ingofthe Bible, it is oppoaedto aUreaaon, and paaaea 
belief!" Men are yery apt to take on troat what ia told 
them, aa being contained in the ScriptnreBy inatead of 
studying them, and finding ont the troth for themaelves. 
Let na go to the fountain head for knowledge, the atreama 
are sore to be more or less impure. 

It ia. maintained by some, that the ungodly will auffor 
torments for a while, and then be receiyed into heayen ; 
but this is not Bible teaching, and it is as unreasonable aa 
the popular opinion. For in that case, the sayed and 
unsaved would suffer alike, these in actual torments, those 
in witnessing them. To a sensitiye mind it is quite aa 
painful to witness the suffering of others, as actually to 
endure the same ; indeed, eyen more so, as mental anguish 
is harder to bear than bodily pain. Thus, the righteous 
would have to wait for their joy until the wicked could 
share it with them. The inconsistency of this supposition 
with the teaching of the Bible, is too obvious to need 
pointing out. 

How much better is it to take the plain teaching of the 
Word of God, than to indulge in such fanciful specu- 
lations ! We are taught in that Holy Book that the faith- 
ful and penitent shall live for ever, the faithless and 
impenitent shall die for ever. Why then labour to attach 
to those plain words meanings which they do not bear, 
meanings which are both unreasonable and untrue ? 

We know that whatever we have in us that is good, we 
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liaye reoeiyed from Our Father ; that in Him dwell, in 

perfection, all those virtues so dimly seen among men. Thus, 

good men lore and pity their enemies — so, in perfection, 

does He, who put such heavenly compassion into their 

hearts. It is well to be on our guard in using such 

comparisons ; for Gk)d's ways are not as our ways, nor his 

thoughts as our thoughts ; and men are always too ready to 

worship an enlarged and beautified edition of themselves : 

but, being on our guard, we may use them, so flEur as they 

sure consistent with the teaching of the Holy Scriptures. 

Thus, all the charity of men's hearts, poor and imperfect 

as it is, is derived from him, who is Love. Gould a man 

be found vindictive enough deliberately to consign his 

enemy, however vile and base, to an eternity of awful 

torture ? Surely, surely not. Shall we say then of Him. 

who so loves his enemies, as to give his Son to die for them, 

to reconcile them to him; (not him to them^ mark the 

difference ;) that He will do a vindictive and revengeful 

deed from which the most cruel of men would shrink ? 

The very words seem blasphemous as we read them. — ^Lord, 

oh Lord, teach us thy truth, and save us from those 

delusions with which Satan is ever endeavouring to ensnare 

our souls ; teach us thy way, oh thou, who art the way, 

the truth, and the life, and lead us into the life everlasting ! 

With joy we search the Scriptures, and find that they 
contain no such revolting and horrible doctrine. The view 
which they give us of our Great Father is consistent, 
complete, and perfect throughout. Let us then be careful 
to draw our faith from them alone, and not from the vain 
traditions of men, which they so justly condemn. 
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It may be asked, If Gh>d is so tender and loving to all 
men, even his enemies, why does he not foi^ve them 
unconditionally and take them to heaven ? We learn tHe 
answer from the Bible. life is offered freely to all, but th.e 
impenitent refuse to accept it. They refuse to admit th.e 
Divine Spirit into their hearts, which alone can make them, 
fit for heaven, or happy there, so that if admitted into that 
holy and beautifril place, they would be wretched ; having' 
no appetite for its pure joys, no sympathy with its sanctified 
inhabitants. The sacred duties which are the delight of 
Gbd's people would be intolerably irksome to them ; while 
the absence of all the carnal joys, in which they delight, 
would make them prefer annihilation to a life of such 
restraint. We are told again and again that all may have 
the Spirit of life who desire it and will receive it. They 
who refuse it canuot enter into life, for " flesh and blood 
cannot inherit the kingdom of Gt>d ; neither doth corruption 
inherit incorruption." (1 Cor. xv, 50.) " It is the Spirit 
that quickeneth" (John vi, 63), that giveth life. " He that 
raised up Ohrist from the dead, shall also quicken your 
mortal bodies by his Spirit that dwelleth in you." (Bom. 
viii, 11.) Therefore, they who will not receive the Divine 
Spirit refuse eternal life, and wilfully remain subject to 
that death from which our blessed Saviour died to 
deliver them. 

It is not our purpose to enter into the doctrine of 
predestination further than to make one remark upon it. 
There is nothing inconsistent with all that we are taught 
of the Divine attributes, in the assertion, that the Almighty 
Buler of all things may raise up ungodly men, to ^* shew 
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his power in them, and that his. saaote may be declared 
throughout all the earth'* (Bom. ix, 17), and when they 
have wrought His will, who brings good out of evil, may 
reconsign them to non-existence. They were not — ^He 
called them into being for his own wise purposes — and again, 
they are not. But the supposition that our Great Father 
has created any soul, only that it may live a life of sin here, 
and an eternal life of unutterable anguish hereafter, is a 
horrible and monstrous idea, directly opposed to all the 
Scriptures teach lis of the justice, mercy, and infinite perfec- 
tion of Our G-od. It is opposed both to revelation and reason, 
and not to be entertained for a moment by rational men. 

Before proceeding further, it may be well to point out 
one or two things which the Scriptures do not teach. In 
the first place they do not teach that the soul is in itself 
immortal. Nowhere in the Bible are any such phrases 
as these to be found, which we hear so constantly — ** The 
soul can never die ; " * * The immortal part of man ;" " We 
must live for ever, either in a state of eternal bliss, or ever- 
lasting misery." Let our readers search the Scriptures 
from beginning to end, and they wiU find neither these 
words, nor any others that bear the same meaning. On 
the contrary, we are taught over and over again that immor- 
tality is a ffiftf conferred by God, only on his faithful people. 
Thus, in John xro. Our Lord prays—** Father, glorify thy 
Son, that thy Vl^also may glorify Thee. As thou hast 
given him power over all fiesh, that he should ^tve eternal 
life to as many as thou hast given him. And this is life 
eternal, that they might know thee, the only true God, and 
Jesus Christ, whom thou hast sent." And John v, 24 : 
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" He that heareth my word, and believeth on him that sent 
me, hath everlasting life, and shall not come into condem- 
nation; but is passed from death, imto life.'* They who, 
while faithless, were subject to death, pass, through faith, 
from death unto life. St Paid tells us that immortality 
is a thing to be sought for (Eom. ii, 7) : " To them, 
who by patient continuance in well doing, seek for glory, 
honour, and immortaUtyy eternal life." We do not »9ek 
for a thing which we have already, and cannot ayoid 
haying. Again, he tells us it is a gift (Bom. vi, 23) : 
«< For the wages of sin is death; but the^t^i^ of Gh)d is 
eternal life, through Jesus Christ our Lord. See also Eom. 
V, 15-21. 

In 1 Tim. yi, 16, St. Paul teaches emphatically, that it 
is the King of kings and Lord of lords who only hath 
immortality. It is Gt>d alone who has in Himself eternal 
life, but he will giye it to whom he pleases. We learn the 
same lesson in John y : ''As the Father hath life in 
himseK, so hath he giyen to the Son to haye life in himself." 
' ' For as the Father raisethup the dead, and quickeneth them, 
eyen so the Son quickeneth whom he wittJ^ Oannot the 
Almighty, who created the soul as well as the body, who 
made it out of notJiing, reconsign it to that obliyion, that 
chaos, from which it was taken ? It is unreasonable to say 
that he cannot. The Gh:eat Spirit, the Author and Origin 
of all things, has absolute dominion oyer the souls that he 
has made ; and we set a yezy narrow limit to his Almighty 
power, when we say. He cannot take away the life which 
He has giyen. 

They who contend that the soul of man is necessarilyi 
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and in itself immortal, a£Glrm that when Gt>d made man in 
his own image, and breathed into his nostrils the breath of 
life, he communicated to him some part of the Divine essence, 
which rendered him immortal, as the Deity can never 
perish. But we find nothing of this in the grand and simple 
words of Scripture. It is written : ** Man became a living 
soul/' not man became an immortal spirit. They who 
assert this, are right on one point, — ^that it is the partaHng 
of the Divine nature or Spirit that alone gives immortality ; 
but they are wrong as to the time when that boon is 
conferred. It is not conferred at the creation, or trans* 
mitted from father to son ; but it is given at the new and 
heavenly birth, when the Spirit of good takes the place of the 
spirit of evil, and little by little drives him out of the heart. 
Gk)d ''holdeththe soul in life " so long as he pleases, 
without conferring upon it the Divine essence ; as He did 
that of Adam before the fall, who was thus virtually though 
not really immortal, and would have remained so had he 
not incurred the penalty ; ** Thou shalt surely die." But 
the partaking of the Divine Spirit gives true immortality, 
and renders it impossible that the soul should die. St. Paul 
marks this in 1 Oor. zv, 45 : *' The first man Adam was 
made a living soul ; the last Adam (Ohrist) was made a 
quickening spirit." Now, if the first man had a Divine 
immortal spirit, which he transmitted to his descendants, 
he was a quickening spirit But we are told repeatedly 
that it is only GK)d who has this life-giving power. Those to 
whom He has communicated his Holy Spirit will live 
heeause of that Spirit, not because they are in themselves 
immortal. See Bom. viii, 11 (margin), also verses 13, 14. 

D 
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<< As many as are Ud hy the Spirit of Ood, thej are the 
90M of Qody '' The natural man receivetli not the thing^s 
of the Spirit of God; for they are foolishness unto him." 
1 Cor. ii, 14. St. Peter (2 Pet. i, 3, 4) teaches that, through 
the grace of God, we may be made partakers of the Divine 
nature ; not that all men have it. '' Divine power hath 
given unto us all things that pertain to life and godliness, 
through the knowledge of him that hath called us to glory 
and virtue : whereby are given unto us exceeding great 
and precious promises : that by these " — ^that is by faith and 
the righteousness of Christ (see first verse) — " ye might be 
partakers of the Divine nature, having escaped the corrup- 
tion that is in the world through lust." 

It may be said that this view of human nature is low and 
degrading ; immortality being the chief dignity of man. 
At first sight this is plausible ; but we are not to teach 
what is supposed to be dignified, any more than what is 
supposed to be expedient, at the expense of truth. The 
Scriptures shew that immortality is conferred on men at the 
second or spiritual birth, not at the first or natural one. 
In either case it is received of the bounty of the Creator, 
not of human right. Eternal life would be a curse and 
degradation to the unregenerate, rather than a blessing 
and an honour : for what " dignity " is there in the popular 
idea of the lost soul languishing through eternal ages in 
all the horrors supposed to be represented by the word 
'* hell?" Surely the degradation of perishing as the 
sinless beasts perish, is to be preferred to such digniiy. 

We hear too much in these days of the '' dignity " of main. 
The puny inhabitants of one puny globe arrogaptly style 
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themselves ''the noblest work of God." They ** strut their 
little hour " in ridiculous defiance of their Maker, and pre- 
sume to measure the Infinite by their own petty standard. 
In the Word of God we learn our true place. Both in the Old 
and New Testament we are taught our own insignificance and 
weakness, and that it is God who worketh in us, both to 
will and to do of his good pleasure. See Ezek. xxxvi, 27 : 
'* And I will put my Spirit within you, and oatMe you to 
walk in my statutes ; and ye shall keep my judgments, and 
do them." Also xxxvii, 14 ; Joel ii, 28 ; Zech. xii, 10, etc. 
etc. Our Lord promises to give the Holy Spirit to them 
that ask him. (Luke xi, 1 3.) This is the new birth to 
which such infinite importance is attached. See John iii, 
6, 6 : *' Except a man be bom of water and of the Spirit^ 
he cannot enter into the kingdom of God. That which is 
bom of the fiesh is flesh ; and that which is bom of the 
Spirit is spirit." All do not receive this great Renewer 
(John xiv, 17), " Even the Spirit of truth ; whom the 
world cannot receive, because it seeth him not, neither 
knoweth him." In Acts v, 32, it is written : " And 
we are witnesses of these things, and so is also the 
Holy Ghost, whom God hath given to them that obey 
him." They who do not obey God resist and reject 
his Divine Spirit, and will by no means be guided 
by it. Thus St. Stephen upbraids the Jews (Acts 
vii, 51) : " Te stiflP-necked and uncircumcised in heart and 
ears, ye do always resist the Holy Ghost : as your fathers 
did, so do ye." This is that sin which cannot be pardoned 
because it consists in the refusal of all our Heavenly 
Father's offers of forgiveness and peace. We may venture 
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to aay that there ienomaiiy eren the most abendoned, who 
has not been conecione, at aome time or other, of loftf 
aepiradonSy of longings after something higher, noUer, 
and better, than the emptj Tanitiee of this woxld. Thisis 
none other than the Holy Spirit, laboming to draw him 
heayenward : bat if continnaUy resisted and repeOed, that 
Sacred Inflnenoe is at last withdrawn ; the dread fiat goes 
forth — as to Epbraim of old — "He is joined to idols: let 
him alone/' There is One, only One, npon whom this 
Divine Spirit has its perfect work— onr Lord Jesus Christ ; 
in whom dwelleth all the fulness of the Gh>dbead bodily. 
(CoL ii, 9.) In all mere men, even though they be '* bom 
again after the Spirit," (OaL iv, 29,) << the flesh losteth 
against the Spirit and the Spirit against the flesh : and 
these are contrary the one to the other, so that they cannot 
do the things that they would." (Gkd. y, 17.) Bnt the 
Man Christ Jesns is animated solely by the Spirit of Gh)d : 
the spirit of eril, which has so large a share in the hearts 
of all other men, has no part in him ; and it is this which 
constitates his Divinity, which makes him ** Qod with us" 
— ^the Divine Spirit in the human soul and body — One per- 
fect Saviour and Lord. 

Our weak minds are scarcely able to grasp the idea of a 
spirit, pure and simple. Some notion of a body, unsub- 
stantial and ethereal perhaps, but stiU a visible form, 
attaches itself to all our ideas of a spirit. Li pity for this, 
our frailty, the Oreat Spirit is often represented in Scripture 
as having a human form, because His power and goodness 
seem to us so much more real when so represented. Thus, 
the words, "The eyes of the Lord are over the righteous. 
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and his ears are open unto their prayers," — convey to us 
a much more distinct idea of Fatherly watchfulness and 
care than if they contained no allusion to the human senses 
of seeing and hearing. Indeed, it is difficult to say how. the 
same meaning could be thus expressed. 

It is for this reason that our hearts turn instinctively to 
the Lord Jesus, to *' God manifest in the flesh," as to a real 
and veiy present helper and friend. And the infinite 
condesceni^on and pity of our Heavenly Father, in so mani- 
festing himself to us, can never be sufficiently extolled. 
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$att "^tixh. 



The first doctrinal teaching in the New Testament is 
that of John tlie Baptist, the forerunner of Our Lord. If 
we examine that teaching with reference to our subject, 
we shall find that it is identical with that of the Old 
Testament. The terms he uses are the same as those we 
have noticed, and which are used throughout the Bible : 
Life to the repentant and faithful ; death to the obstinate 
and unbelieving — a sare^ swift death, as hyfire, (See John 
iii, 36 ; Matt, iii, 10, 12.) 

The teaching of Our Lord himself is of the first import- 
ance on all points, and He has left us many priceless 
lessons on the destiny of the soul. We will notice particu- 
larly those which are generally quoted in support of that 
doctrine which we condemn, beginning with the so-callbd 
parable of the rich man and Lazarus, contained in the 
16th chapter of St. Luke's Gospel. In the first place, there 
is no reference to the day of judgment in this parable, or 
to anything that is to occur after that day. This is indis- 
putable ; therefore nothing it contains can be used as an 
argument to shew the ultimate destination of either the 
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snved or the tmsaved. The whole passage treats of the 
intermediate state. 

It may be well to mention that the word ''hell" has 
more than one meaning in the Bible, sometimes referring 
only to the grave, sometimes to the abode of departed spirits 
awaiting the resurrection ; generally, it signifies the tem- 
porary habitation of evil spirits, in opposition to Paradise, 
the waiting-place of the righteous. (John xxiii, 43.) It 
has this latter signification in the parable before us. 

Here then we learn that, after death and before the resur- 
rection, the souls of the righteous are in a state of peace 
and rest, typified by ** Abraham's bosom ; " while the souls 
of the ungodly are tormented by remorse and dread. We 
read that the beggar, when he died, was carried by the 
angels into Abraham's bosom ; the rich man also died and 
was buried. ''And in hell he lift up his eyes, being in 
torments, and seeth Abraham afar off, and Lazarufi in his 
bosom. And he cried, and said, Father Abraham, have 
mercy on me, and send Lazarus, that he may dip the tip of 
his finger in water, and cool my tongue ; for I am tormented 
in this flame." Now it is obyious that this is represented 
as taking place, before the resurrection, for the wretched 
man had five brethren still in his father's house : therefore, 
as his body was yet in the grave, his torments must have 
been spiritual, and the word " flame " must be tmderstood 
figuratively. It is used here to express the acuteness of 
the suffering occasioned by remorse, by the recollection of 
opportunities neglected, and life rejected. (Are the words 
"I am tormented in this flame" too strong to express the 
torture of remorse ? Let those who have felt it answer !) 
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St. Paul, speaking of those who sin wilfdlly and in spite 
of the knowledge of the truth, tells us that * * there reznaineth 
no more sacrifice for sinsi but a certain fearful looking for 
of judgment and fiery indignation, which shaU devour the 
adversaries." Heb. x, 26. Notice, " devour," not torment. 
We have seen that the word *' flame " must be figuratively 
understood, as material fire can have no power over a 
spirit: so also must the word ''water," for material water 
cannot; relieve the anguish of a disembodied soul. As death 
is compared to fire in the Scriptures, so life is compared to 
water, probably from its fertilizing and life-giving proper- 
ties. Seelsa. xii, 3 ; Johniv, 10-14 ; Bev. xzii, 1, etc., etc. 
May we not then imderstand the drop of water, which 
Dives begged of Lazarus, to signify a drop of the water of 
life — an atom of hope that his doom was not decided, that 
yet he might live ? And this atom of hope was refused. 
After death a '' great gulf is fixed " between the saved 
and the lost ; their condition is quite decided; the redeemed 
cannot sin, neither can the wicked repent. From many 
passages of Scripture we learn that this is the case, iU least 
with those to whom the way of life has been revealed. It 
is not our province to enquire into the future condition of 
those who have never heard the '' glad tidings of great joy" 
on this earth. They are safe in the hands of the Ghreat 
Creator, their Father and ours. One thing we know, that 
it will be '' far more tolerable " for the vilest of them than 
for those who, having heard the word of life, reject it; who 
'' crucify the Son of G-od afresh, and put him to an open 
shame," by wilfal and persistent rebellion. Some pas- 
sages in the Bible seem to teach that (M shall hear the 
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Gt>spel, if not here, in a future state ; but, howeyer this may 
be, the Word of God is sure, that '^ in wery nation, he that 
feareth Him, and worketh righteousness, is accepted with 
Him." (Acts X, 35.) 

Oan we doubt that He, who hears the young ravens 
when they cry, responds to every longing of the human 
heart after that which is good ? If He cares for the spar- 
rows, will He not hear and answer the cry after Him which 
even a heathen may send up out of the depths of his dark- 
ness and depravity ? The Holy Spirit is the author even 
of that undefined yearning after an unknown God, and it 
shall not remain unsatisfied ; for every good proceeds from 
Him and tends to Him. '' Blessed are they which do 
himger and thirst after righteousness, for they shall be 
filled " — ei9$ry one shaU be filled, not from men's petty 
measure of knowledge and truth, but from the inex- 
haustible riches of Christ. 

The description of the last judgment, contained in Matt. 
XXV, 31-46, is often called the parable of the sheep and tho 
goats. This is plainly an error. The words, '' as a shep- 
herd divideth the sheep from the goats, " are merely 
introduced as a comparison, to shew how the redeemed will 
be separated from the ungodly at that day : carefully as a 
shepherd divides his flocks, so that not one sheep is foimd 
among the goats, nor one goat among the sheep. Tho 
passage is a revelation by Our Lord to his disciples of what 
will really take place at the last day ; and as such is worthy 
of very earnest and prayerful attention. 

When the Son of man shall come in his gloiy, before 
him shall be gathered all nations, and he shall separate 
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them one from another. " Then shall the King say to 
them on his right hand, Come, ye blessed of my Father, 
inherit the kingdom prepared for you from the foundation 
of the world." These are they who love their Lord, and 
have followed through life his beautiful example, who 
hare given themselves to Him, and to his work, as he 
gave Himself /^r them. Upon these He confers eternal 
life ; Gh>d has made them immortal, as He is immortal, 
and they enter into the joy of their Lord. ** Then shall 
he say unto them on his left hand. Depart from me, ye 
cursed, into everlasting fire, prepared for the Devil and his 
angels." Notice the distinction between this and the 
preceding (the 34th) verse. It is said to the righteous, 
"Come, ye blessed of my Father ; " to the wicked, "Depart, 
ye cursed" — not of my Father — they had brought the 
curse upon themselves, by refusing to accept the blessing, 
which the Father offers to all. Again, it is said to the 
blessed, "Inherit the kingdom prepared for you;" but 
to the cursed, ** Depart into everlasting fire, prepared — not 
for you, but — "for the devil and his angels." Notice, also, 
that it is no part of their sentence that they shall live in 
this fire ; the word " fire " is used figuratively to shew the 
certainty of their destruction, and it is called everlasting to 
preclude all hope of escape from it, as we have before 
explained. Their punishment is everlasting, that is, the 
sentence of death is never to be repealed; they will die and 
perish, once and for ever. 

Though the Scriptures tell us many times over, that the 
wicked shall be consigned to everlasting fire, they do not 
once tell us, that they shall exist in it, even for a moment, 
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much less throughout eternity. Surely, if this were the 
case, if the ungodly are to live for ever in torment, we 
should be told so in terms clear and unmistakable; but 
there is nothing in the Bible to warrant such a supposition, 
much less a distinct statement to that effect. It is true 
that the Book does not tell us everything, but it does teach 
us all that it is necessary that we should know : and we 
are not bound to receive as an article of faith, anything 
that it does not teach. The parable of the tares, contain- 
ed in Matt, xiii, is also cited in support of this monstrous 
doctrine, but erroneously, as appears from the 40th, 41st, 
and 42nd verses, where the destruction of the wicked is 
compared to that of tares thrust into the £be, which are, ojE 
course, consumed in a moment. Here we find the words, 
often used by Our Lord in connection with this subject, 
'' There shall be wailing and gnashing of teeth." In Luke 
xiii, 28, we find the reason of this mourning, which is not 
the horror of entering upon a life of torture, but ** when ye 
shall see Abraham, Isaac, and Jacob, and all the prophets, 
in the kingdom of God, and you yourselves thrust out." 
This, surely, is sufficient cause for lamentation ! Then ye 
shall weep and mourn, though now ye go on your own 
way, caring for none of these things ; but then it will be 
too late, ** for the door shall be shut." 

In the sermon on the mount, Our Lord warns his 
followers to cast from them every inducement to sin, every- 
thing that causes them to offend, though it be the right 
hand or the right eye ; ''for it is profitable for thee, thc^t 
one of thy members should perish, and not that thy whole 
body should be cast into hell." See also Matt, xviii, 8, 9 jI 
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Mark iz, 43-48. It ifl better that mi$ member ahould 
p&ruh (oompletely, as a limb does when seyered from the 
body), than that all should share that fate in hell. This is 
a word frequently used by Our Lord to express the oon- 
demnation of the wicked. Thus Luke ziii, 3-5 : '< Except 
ye repent, ye shall all likewise perish ;" and Matt xviii, 14 : 
** It is not the will of your Father, that one of these little 
ones should p&r%9h.^^ Also in those gracious words we 
can never hear too often — '' I give unto them eternal life ; 
and they shall nei90r pm$hf neither shall any man pluck 
them out of my hand." (John x, 28.) <<For God so 
loved the world, that he gave his only-begotten Son, that 
whosoever believeth in him should not peruh^ but have 
0O0rlait%n§ life." (John iii, 15, 16.) Here the word '' perish " 
is placed in opposition to everlasting life, and is always 
understood to refer to the second death. Now if that is 
not really death, but endless life, why is a word used to 
express it which means utter and complete destruction? 
There is at least one passage of Scripture where it is indis- 
putable, that the word perish signifies annihilation. In 
1 Oor. XV, 18, St. Paul, in shewing the certainty of our 
resurrection, says, '''If there be no resurrection of the 
dead, then is Ohrist not risen." '' If the dead rise not, your 
faith is vain: then they also which are fallen asleep in 
Christ are perUhed.*^ They are annihilated, they will live 
no more, if there be no resurrection. The word can have 
no other meaning here ; see also 2 Gor. iv, 16. Are we to 
believe that one word is used to express two things so 
totally unlike as life and death ? If here, and in Matt, viii, 

ft 

82, where it is applied to the destruction of the herd of 
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Bwine, it means real death, extermination, why are we told 
that elsewhere it means endless life, both of soul and body? 
Again, is it reasonable to say, that the word death some* 
times signifies life ? It does so, if the second death meana 
an eternal life of pain. If the meanings of words can be 
interchanged in this manner, they might as well have no 
meaning at all. 

The punishment of the wicked is, in the Bible, always 
called destruction and death, never life of any kind. 
Thus, in Matt, z, 28, the disciples are warned — ''Fear not 
them which kill the body, but are not able to kill the soul : 
but rather fear him which is able to deetroy both soul and 
body in hell." Or, as St. Luke has it (xii, 5), '' Fear him, 
which after he hath killed" (the body), ''hath power to cast 
into hell " (both soul and body, there to peiish together). 
The quotation from Isaiah, appended to the parallel 
passage, in St. Mark's Gtospel, has been already con- 
sidered, t 

Bee 2 Thess. i, 9 : " Who shall be punished with ever^ 
lasting destruction from the presence of the Lord ; " and 
ii, 8 : " That wicked whom the Lord shall eomwne^ and 
destroy with the brightness of his coming." That 
" Wicked " probably refers to some form of ignorance and 
superstition which hinders the Gospel of Ohrist ; so it is- 
worthy of notice that the same terms are used to ezpresa 
its annihilation as that of wicked persons. If those terms- 
signify extermination here, they doubtless do the same- 
elsewhere. 

It has been said that nothing can really perish, because, 
if so, the work of the Almighty Creator would be lost 
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But it is not for us to dictate to Him, what He shall do 
with the work of his hands. God's Word plainly tells us 
that the impenitent are lost. Our Lord uses this very 
■word, Matt, xviii, 11, and Luke xix, 10 : "The Son of 
man is come to seek and to save that which was lost." 
And in John xvii, 12 : ** Those that thou garest me, I have 
kept, and not one of them is lost, but the son oi perdition,** 
Again Matt, xvi, 26 : ** What is a man profited, if he shall 
gain the whole world, and lose his own soul ? '' 

What wonderful and beautiful works of the Almighty 
do we constantly see perishing around us ! The marvels of 
animal and insect life, the splendour of the summer leaves 
and flowers, all fading and dying, day by day ! Yet in one 
sense these are not lost ; they all answer the purpose for 
which they were created, and then they die. And in what 
is sinful man better than these, unless it be in the ability 
to thwart the beneficent designs of his Maker ? 

The work of G-od is far worse than lost, if it is consigned 
for ever to lingering torments. In that case, the suffering 
would be lost ; for there would be no one to be warned, or 
made better by it ; which has always been the object of all 
Our Heavenly Father's chastisements. He does not 
willingly afflict nor grieve the children of men, even for 
their own good and for a time ; much less will he torment 
them for ever in a state where repentance and amendment 
are impossible. 

It is sweet to turn, for a while, from this painful subject, 
to the dear words of hope and comfort spoken to his faith- 
ful followers by our Lord Jesus. " Let not your heart be 
troubled : in my Father's house are many mansions : I go 
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to prepare a place for you; and I will come agam and 
receive you unto myself; that where / am, there ye may 
be also." Where the Loid is, there shall his servants be. 
It is this that constitutes the bliss of heaven. The presence 
of Christ gives fulness of joy, though all around were 
barren desert. Even here, when realized by faith, it is a 
source of untold peace and sweet content. What then 
wiU be His real presence, when ** we shall see him, as he 
is," and dwell with him for ever ! This was the Apostles' 
hope of glory, to be ** with Christ." (1 Phil, i, 23.) They 
needed no laboured description of the joys of heaven : they 
had even on earth a sweet foretaste of those joys, in the 
realization of their Lord's promise — '* Lo, I am with you 
always, even unto the end of the world." (Matt, xxviii, 
20.) In afflictions, persecutions, and distresses, in im- 
prisonment, torture and death, the ** Lord stood by them " 
(Acts xxiii, 11); and his gracious presence was sufflcient 
for them. (2 Tim. iv, 17.) 

St. Paul's description of the second coming of Christ is 
simply grand. (1 Thess. iv.) ** Them which sleep in Jesus 
will Ood bring with Him : for the Lord himself shall descend 
from heaven with a shout, with the voice of the archangel, 
and with the trump of G-od : and the dead in Christ shall 
rise first. Then we which are alive and remain shall be 
caught up together with them in the clouds, to meet the 
Lord in the air : and so shall we ever be with the Lord." 
"Ever with the Lord." No other words can convey such 
a sense of blessedness, and rest, and infinite content : no 
other words are needed, for all heaven is contained in these 
--** :Ever with the Lord.'' 
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And when we are wUh him, we shall be Uk$ him. 
Sorely we need go no fiirfcher into the ''destinies and 
possibilities of the himian race " than this, that we are 
capable of likeness to Him who is the " brightness of 
Jehovah's glory, and the express image of his person!" 
(Heb. i| 8.) Our Lord's most bitter enemies cannot but 
admit the surpassing gloxy and beauty of his life. His 
character shines out in undimmed splendoor, far aboye the 
reach of calumny and envious detraction. And we shall 
be like Him — <'fiUed with all the fulness of God" 
(Eph.iii, 19) — ^restored to the Divine image — <' made kings 
and priests to God " — '' living and reigning with Him for 
ever." The wildest dreams of fature greatness cannot 
exceed this, which is no wild dream but sober reality, the 
truth of €K>d Himself. 

Our Lord constantly assures us that our life with him 
will endure for ever. Li Luke xx, he answers the ensnar- 
ing question of the Sadducees. who denied the resurrection, 
and gives at the same time the assurance that ** they who 
shall be accounted worthy to obtain that world and the 
resurrection from the dead, are the children of God; 
imther $hdll they die any more; for they are equal unto 
the angels." Immortal— children of God— equal unto the 
angels — ^What a destiny ! With this before us, how can 
we let the trifles of time occupy so entirely our hearts and 
lives ! Lack of futh, want of power to realize anything 
that we do not see immediately before us ; and, above all, 
love of this present world and delight in the satisfactions 
of time and sense ; it is these that separate us from our 
Gtod, and make heaven seem such a &r^ff unreality. We 
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Ysentre otir affectioiis on this perishing earth ; we make it 
our home ; then, when we are called to leave it, we are 
filled with anguish and dismay, or at best with sorrowful 
resignation to the inevitable. We are " resigned," but 
we ought to be able to rejoice! In the long Ohrist- 
illumined path that stretches out before us, the dark and 
dreary grave has no place. We, ourselves, shall never go 
down into that dismal resting-place. Its only use is to receive 
the worn-out garment of the soul in that glad day when, 
the long journey over, h^ms is reached at last. Then the 
soul will no more need its old travel-stained dress, which 
has so often hampered its heavenward way ; but a new 
and beautiful robe will be given to it, spotless from the 
Oreator's hand, a ** celestial body," free from all earthly 
taint, fit apparel for the guest of the King of kings. 

In Mark ix, 43, there is a remarkable expression : '^ It 
is better for thee to enter into life maimed^ etc." The 
heavenly life commences here^ in this world ; otherwise it 
would not be possible that we should enter into it '* maim- 
ed;" for in our Father's house we shall ''possess all 
things " in Christ and with Him. Many other passages 
teach this truth. '' We know that we have pasted from 
death unto life." (1 John iii, 14.) Our Lord assures us — 
" Verily, I say unto you, He that heareth my word and 
believeth on him that sent me, hath everlasting life, and 
shall not come into condemnation^ but is passed from death 
unto life." (John v, 24.) The redeemed live two lives, the 
natural and the spiritual ; the natural life begins and ends 
in this world ; the spiritual begins when we are bom of God, 
and never ends : it is eternal as our Father is eternal. As 
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soon as a man is *' bom again, " he enters into a new and 
heavenly existence ; ''old things are passed away, all things 
are beoome new." The Spirit of life is commnnicated to 
him ; his soul is made already immortal, though still *' in 
the body pent/- 

Thus understood, these words of Our Lord teach us that 
we should gladly relinquish all earthly delights that tend to 
lower our spiritual life, though those delights be as natural 
and dear as our eyesight or the free use of our limbs. It is 
better to be *' maimed " in this world for righteousness ' 
sake, than to possess for a while all things the heart can 
desire, and then perish for ever. '' When our earthly house 
of this tabernacle is dissolved, we have a building of God 
(a perfect body), an house not made with hands, eternal in 
the heavens." (2 Oor. v, 1.) Then shall mortality and aU 
its ills be swallowed up of life : then shall we enjoy all 
delights, without fear that they will draw our hearts from 
Him, who is the centre and head of them all, ** the chief 
among ten thousand, the altogether lovely ! " But as the 
heavenly life begins on earthy so the soul newborn is at 
first weak and very imperfect; it must ''grow in grace," 
and be "renewed day by day," before it can attain "to 
the measure of the stature of the fulness of Christ." 

If, as St. John teaches, when Our Lord shaU appear, we 
shall be like him, we must be conformed to his image here. 
" We all, with open face, beholding as in a glass the glory 
of the Lord, are changed into the same image from gloiy 
to glory, even as by the Spirit of the Lord." (2Cor.iii, 
18.) '' We have the light of the knowledge of the glory of 
Godwin the face of Jesus Cfarist" It is the " Spirit of the 
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Lord *^ that takes of the things of G-od, and shews them 

to us, (John xvi, 15) ; without his aid we could never see > 

the light of that glory, so as to be changed into the same 

image. We are changed gradually: little by little, 

earth is put off, and heaven is put on ; till '< grace has 

made us meet " to be partakers of the inheritance of the 

saints in light, and this, not of ourselves, it is the gift of 

Gt>d: as it is written, ''And they shall be all taught of 

Qt)d." (John vi, 45; Isa. liv, 13; Jer. xxxi, 34.) 

We must ever remember that in ourselves we have 
nothing. It is Christ who is our Life. (Col. iii, 4., 
Without him we have no life in us. (John vi, 53.) " This is 
the record, that God hath given to us eternal life, and that 
life is in his Son. He that hath the Son hath life ; and he 
that hath not the Son of God hath not life.'' (1 John v, lly 
12.) St» Paul instructs Timothy, in the 1st chap, of his 2nd 
Epistle, that we have ** the promise of life in Christ Jesus,*' 
'< who hath brought life and immortality to light through 
the Gospel.'' Our Lord impresses this fact upon his dier- 
ciples in very emphatic terms. See John vi : "I am the 
bread of life." ** He that eateth of this bread shall live for 
ever." " This is the bread that came down from heaven, 
that a man may eat thereof, and not die." And chap, xiv : 
'' I am the way, the truth, and the life ; no man cometh 
unto the Father but by me." 

Again, in those grand words (Johnxi, 25, 26): '^ I am the 
resurrection, and the life : he that believeth on me, though 
he were dead, yet shall he live : and whosoever liveth and 
believeth in me shall never die." The joyful transition 
from earth to heaven cannot be called death; it is the 
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entrance into life; it is going homey after a weary jonmey; 
the paMage into the deeiied haven, after a voyage cxfetorm 
and danger. 

It ie the second death, that of the sonl, which alone 
is worthy of the name. This is Christ's teaching ; see 
John viii, 51 : ** Verily, verily, I say unto yon. If a man 
keep my saying, he shall never see death." That is, eternal 
death ; it was no part of onr Saviour's mission to deliver 
his followers from temporal death, to which all are subject. 
He teaches that the life or death of the body is of small 
importance, when compared to that of the soul : see Matt, 
z, 28 : indeed in those passages we have quoted, and in some 
others, he ignores the former altogether. 

This may throw some light on a saying of Our Lord's, 
confessedly difficult to imderstand, that contained in Matt, 
xvi, 28 : '' Verily, I say imto you, There be some standing 
here which shall not taste of death till they see the Son 
of man coming in his kingdom." This is usually under- 
stood to refer to bodily death, and it is said that the Son of 
man came in his kingdom at the destruction of Jerusalem ; 
but this explanation is most unsatisfactory and inconsistent. 
It is evident that Our Lord is speaking of his final coming 
to judgment, for, in the preceding verse, he says, ** then 
shall he reward eveiy man according to his works." 
May it not, then, be the second death that is here spoken 
of? We know that many who stood by and heard his 
words, rejected him; and he had just uttered solemn words 
of warning to those who so do. May not these words be 
imderstood as a further warning to those who forfeit their 
souls in order to gain the world, that though their bodies 
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shall die, they shall not taste the full bitterness of death, 
shall not really know what it is, until the judgment day, 
when soul and body shall die together ? 

K we take the verse alone, without reference to the con- 
text, the ** Son of man coming in his kingdom," may mean 
his kingdom of grace on earth; then ''taste of death " may 
refer to bodily decease ; but it is not often wise to isolate 
a verse in this manner. 

The 1st Oorinthians, chap. 15, is a storehouse of knowledge 
on our subject. We have already drawn from it some 
valuable information, but much more remains than we can 
make use of in this little work. St. Paul begins by proving 
the certainty of our resurrection by that of Ohrist. This 
is an argument frequently made use of by the Apostles. 
See 1 Peter i, 3 ; Acts zvii, 31 ; Phil, iii, 10, 11, etc. etc. 
They had seen the Lord after he arose, and their faith in 
his promise of life was confirmed by that glorious fact. As 
he arose, so will they ; ** for as in Adam all die, so in Christ 
shall all be made alive." This chapter treats almost exclu- 
sively of the resurrection of the righteous ; it is addressed 
to the '' brethren," to those who have received the GFospel and 
stand fast in it : see 1st verse. We learn elsewhere that 
both the just and the unjust shall rise from the dead, and 
are taught the doom of the latter. See Acts xziv, 15 ; John 
V, 28, 29; 2 Oor. v, 10, etc.; but this refers to those who are 
Ohrist's and have gained the victory through him: see 23rd 
and 57th verses. They shall rise glorious and incorruptible. 
The celestial body which shall spring from the grave, will be 
as much nobler and better than the terrestrial one which was 
laid there, as the stately and beautiful plant is better than 
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the little^ dry, inflignificant-lookixig seed. ''It is sown in 
corruption; it is raised in incorruption : it is sown in 
dishonour ; it is raised in glory : it is sown in weakness ; 
it is raised in power : it is sown a natural body ; it is 
raised a' spiritual body : " that is, a body which will not 
cramp and confine the spirit, but will be perfectly subject 
to it. ''As we have borne the image of the earthly, we 
shall also bear the image of the heavenly," even of the 
« Lord from heayen." " When Our Lord shall appear, we 
shall be like Him" (1 John iii, 2), not only in soul and 
spirit, but in body also. " He shall change our vile body, 
that it may be fashioned like unto his glorious body; accord- 
ing to the working whereby he is able even to subdue all 
tUings unto himself." (Phil, iii, 21.) Our Lord before his 
death and burial had a form differing in nothing horn that 
of the rest of men, but at his resurrection that form was 
changed from a natural to a spiritual body : and from the 
account of the sojourn of that spiritual body on earth, we 
may learn a little of what it is like. It was quite indepen- 
dent of time and place, as a spirit is ; yet it was really a 
material form, which could be seen and felt. (John xx, 19- 
27.) Our Lord's renewed body was so perfectly subdued 
to the spirit that it was visible or invisible at pleasure. 
(Luke xxiv, 31.) How these things can be, is quite beyond 
our comprehension : we must wait in faith, and hope, and 
patience, till we ourselves shall experience that glorious 
change, then shall we be able to comprehend that which 
now " paseeth knowledge." 

• St. Paul tells the Thessalonians that they who are aHve 
at the coming of the Lord, shall not prevent, or go before. 
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them wlio are asleep. So, in the chapter before us, he teaches, 
that the same change will pass upon the quick and the 
dead; and that, though the spiritual change is gradual, 
that of the body will be instantaneous. '' In a moment, in 
the twinkling of an eye, at the last trump : for the trumpet 
shall sound, and the dead shall be raised incorruptible, and 
we (that is, the living) shall be changed." " For this 
corruptible must put on incorruption, and this mortal must 
put on immortality.^^ Compare this with 1 Tim. vi, 15, 16, 
where it is stated that it is God, the blessed and only 
Potentate, who onfyhath immortality, and with 1 Tim. i, 17, 
and bear in mind the remarkable fact that man is always 
called mortal in the Scriptures, and, never either in soul or 
body, immortal; and we must come to the conclusion that 
we dJ[Q mortal, both soul and body, but that life is con- 
ferred by the Almighty upon such as please Him. It is true 
that the Apostle is speaking of hodily change in the verse 
quoted firom 1 Oor. zv; but if the second death be not 
extinction but life, even our bodies cannot be properly 
called mortal, for in temporal death the vital principle 
remains, and they rise again : it is only in the second, or 
eternal death, that they become quite extinct. 

, We must be careful to remember that this chapter does 
not refer to the resurrection of the condemned ; it cannot 
be supposed that celestial bodies will be given to them, 
neither will they put on incorruption ; for their destiny is 
called not only death, but eorruptionj in many parts of the 
Scriptures. Thus Gal. vi, 8 : *' For he that soweth to his 
flesh shall of the flesh reap corruption; but he that soweth 
to the Spirit, shall of the Spirit reap life everlasting.*' Here 
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comiptdon is opposed to life everlasting, and refers to the* 
final destinj of tlie totd; for no matter what is ** sown,"' 
the boduB of all alike *' reap eorruption." 

See yer. 26 : '' The last enemy that shall be destroyed ifr 
death." How can death be said to be destroyed, if it is 
employed for ever in the torture of wretched men, as some 
would have us believe f We have- remarked this same 
blessed assurance in the Old Testament, and here it is 
emphatically repeated : * ' Death is swallowed up in victory ; 
death, where is thy sting ? grave, where is thy victory ? 
Thanks be to Ood, who giveth us the victory, through our 
Lord Jesus Ohrist." 

We frequently hear the judgment day scoffed at and 
derided, even among professing Christians, as if it were a 
threat of what would never come to pass. This is foretold 
in 2 Peter, 3rd chap. '' There shall come in the last days 
scoffers saying. Where is the promise of his coming ? for 
all things continue as they were from the beginning of the 
creation." Upon these, ** the day of the Lord cometh as a 
thief in the night; and when they shall say peace and 
safety, then sudden destruction cometh upon them." 
(1 Thess. V, 2.) As the fiood came in the days of Noah, so the 
** heavens and the earth, which are now, are reserved unto 
fire against the day of judgment and perdition of ungodly 
men." (2 Peter iii, 7.) We are taught the reason why all 
this is delayed. ''The Lord is not slack concerning his 
promise, as some men count slackness ;. but is longsuffering 
to us ward, not willing that any should perish, but that all 
should come to repentance." Notice the words here used, 
"perdition" and ''perish." Our Father is not willing 
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that any should peri$h and be lost ; much less is He "willing^ 
that any should be tormented for oyer ! 

Though we know but little of the glories of Christ'^ 
coming, much hope and joy may be drawn from that little, 
by attentively considering it. Thus, St. Peter (Acts iii, 19) 
calls that day the ** time of refreshing,^* How much is 
contained in that one word ! The weary and sad will be re- 
ylved in that day, likothe drooping, sun-scorched flowers, by 
the gentle rain of heaven ; with this difference, that their re- 
freshing will last lor ever ; they will fail and faint no more. 
Again, in the 21st verse, it is called the *' time of restitution 
of all things." All things that go wrong now, will then go 
right. Now there is mueh to perplex and sadden ; then 
all will be straight and plain. In this world there are con- 
tinual contradictions and inconsistencies ; in the next all 
things will be restored to their primal order and beauty. 
Sin and death have so deranged this poor earth as to leavo 
little trace of its morning loveliness, when '* Ood saw every* 
thing that he had made, and behold it was very good ; " but 
a time of restitution is coming, when the ''new heavens 
and the new earth, wherein dwelleth righteousness," shalL 
take the place of this sinful and sorrow-stricken abode of 
fallen men : then love and truth, peace and life, will bo 
restored to their thrones, and falsehood, enmity, and death,, 
the usurpers, will be cast out and destroyed for ever. See 
2 Tim. i, 10 ; Bev. xx, 14; and xxi, 1. 

« Wherein dwelleth righteousness." (2 Peter iii, 13.} 
BighteousnesB is a solitary wayfarer in this evil world, too< 
often slighted and despised. Heaven is its home : nothing 
that defileth can entqr there ; but holiness reigns supreme.. 
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Only they shall enter, '' who have washed their robes, and 
made them white in the blood of the Lamb " (Bey. yii, 14 ), 
and have ''kept themselyes unspotted from the world." 
(James i, 27.) Think what it will be to be free from all 
temptation, all inducement to sin, to have no further con- 
tact with evil in any form, in ourselves or others ! Here 
the souls of the righteous are vexed, day by day, with the 
deeds of the wicked, and, still more, with the naturally evil 
propensities of their own hearts, necessitating constant 
watchfulness and much bitter repentance. This will all 
be over when they enter into the '' rest that remaineth for 
the people of Ood." Now the battle ; then the victory : 
now heart-wearying strife every day ; then perfect peace 
and rest for evermore — rest with that dear Lord who has 
been, and is, fighting for us and with us, ever since the 
conflict began. With such a Champion, our victory is 
certain : the serpent's head shall be crushed at last, and 
we shell be saved and safe for ever. 

Knowledge also will abound when Ohrist's kingdom 
comes, and that the highest knowledge; '*The earth shall 
be full of the knowledge of the Lord^ as the waters cover 
the sea." (Isaiah zi, 9.) In spite of all the revelations of 
God to man, our ideas of Him are vague and shadowy in 
the extreme. Our narrow minds cannot take in the 
excellence of his glory and majesty, any more than our 
weak eyes can bear to gaze on the noonday sun : but our 
new and heavenly minds will be so strengthened and 
expanded, that there will be absolutely no limit to their 
capacity. " We shall know as we af e known." ( 1 Oor. xiii, 
12.) It would be a small thing to know as men know us ; 
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therefore these words of the Apostle may be understood to 
signifT, that our knowledge will bear some proportion to 
that of God himself. As it is the knowledge of Qod that 
is the highest and most desirable of all learning, so it is 
that, in which we shall revel, in that glorious and happy 
day : and as in having the Lord we shall possess all 
things, so in knowing Him we shall know all things, even 
as He knows. Then will sink into nothing all the vaunted 
wisdom of this world. Like the stars, when the sun rises 
in his strmigth, so earthly " knowledge shall vanish away; " 
its lesser brightness shall be merged in the pure and holy 
light of the Sun of Righteousness. 

In Col. i, 12, heaven is called the ** inheritance of the 
saints m light." There will be no darkness there ; we 
shall no more ''grope for the wall like the blind," but 
''God shall be our everlasting light, and our God 
our glory." 

And 4Jiis inheritance, besides being " incorruptible and 
undefiled," **fadeth not awayV (1 Peter i, 4.) The fleeting 
nature of all earthly joy is too well and sadly known to 
need remark. In bright contrast to this will be our hea- 
venly inheritance : then all will be lasting as well as delight- 
ful, everlasting and ever-new. Spiritual joys do not satiate ; 
they will be as sweet after ten thousand years of enjoyment 
as when we first taste them : and they will bring none of 
that dread of loss, and pain of parting, which embitters our 
purest earthly delight. Such bliss cannot be earned by 
man. Heaven is ^n inheritanes reserved for them who 
are " kept by the power of God through faith unto salva- 
tion" (1 Peter i, 6) — who have received the Divine Spirit 
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into iheir hearts, and thus are made ** Bodb of Gh>d," and 
**hem according to the pronuBe." (GhiL iii, 29.) 

The Scriptures abound in enconragement to ns to '' endure 
nnto the end," and *' hold fast onr fedth." " He that en- 
dureth to the end shall be saved" (Matt z, 22); he shall 
receive a crown of life (James i, 12) ; he shall eat of the 
tree of life (Bev. ii» 7) ; and he ** shall not be hnrt of the 
second death" (11th verse). <' Be thou faithful nnto death, 
and I will give thee a crown of life." (Bev. ii, 10.) Here, 
as elsewhere, we ifind that the grand boon promised to the 
fiuthful is life, always life ; in opposition to death, which is 
everywhere denounced against the faithless. 

The book of Bevelation is confessedly the most myste- 
rious in the whole Bible ; so many different interpretations 
are given of its prophecies, thai simple-minded people may 
well shrink from the attempt to understand them. Bat 
even the simplest may draw much valuable information 
from many parts of the book, and much hope and comfort 
from the exquisite pictures which it presents of the heavenly 
life. Before proceeding to contemplate these, tempting as 
they are, it will be well to devote some attention to other 
pictures exhibited in this book : dark and terrible as they 
are, they are given for our learning, and we must not pass 
them by without remark. Many of the prophecies refer 
unmistakably to temporal calamities, that is to say, judg- 
ments^ inflicted in time, and their fulfilment has been going 
on ever since they were written. We will not notice these 
further than to make one observation on the 9th chapter. 
The 6th verse in thai chapter — ** In those days shall men 
seek death, and shall not find it ; and shall desire to die, 
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and death shall flee from them" — is often quoted as though 
it referred to the torments of the condemned after the judg- 
ment day. That this is a mistake appears from the rest of 
the chaptcfr. The first, third, and fourth verses expressly 
state that the plague which caused men to seek death, was 
upon the earth, the second verse speaks of the sun and air 
being affected by it ; a lime is fixed for its duration in the 
in the 5th, and in the 12th verse it is described as a woe 
that is passed,fwhich shews that it was not to be eternal. 
Similar expressions ocQur elsewhere. Job speaks of the 
'' bitter in soul, who long for death, and it cometh not'' 
(iii, 20, 21); and Jeremiah, in denouncing judgment against 
the Jews, says, ** Death shall be chosen rather than life by 
all the residue of this evil family" (viii, 3). We know 
that many men, when heavily oppressed, have sought death 
as an escape from suffering ; so can quite understand the 
force of the text in shewing the severity of the misery, 
described in the rest of the chapter. 

The xiv, 9 — 11, contains a very terrible picture of the 
calamities which shall overtake the wicked. It may be 
understood as a prophecy of the temporal judgments more 
particularly specified in the 16th chapter; the same 
terms being used elsewhere in a temporal sense. See 
Isaiah li, 17 ; Jer. xxv, 15 ; and Isaiah xxxiv, 10. 
But if we consider the passage as referring to eternal 
judgment, its meaning will be best understood by compar- 
ing it with parallel texts in the same book. ** If any man 
worship the beast, and receive his mcu'k, the same shall 
drink of the wine of the wrath of Gt>d." The temporal 
effects of that wrath are described, in figurative language^ 
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in the 16th chapter, etc., and the eternal consequence o£ it 
iB the second death. That this is really death, extinction^ 
is shewn by the powerful metaphor employed in xix, 17-2 1, 
where the enemies of the Lord are represented as beings 
not only slain, but devoured by birds of prey. Also in- 
±x, 9 : " Fire came down and devoured them." The next 
dause of the text we are considering — '< Ke shall be 
tormented with fire and brimstone/' etc. — refers to 
*f the beast," not to those who worship him ; for in tlie 
xix, 20, we are told that when the followers of the beast 
and false prophet are elainy those two evil spirits are cast 
alive into a lake of fire. This is the only intimation we 
have of any life in that dreadful place ; and as the beast 
and feilse prophet do not represent persons, but rather 
embodiments of evil, we may understand the word " alive "' 
to mean in the plenitude of their strength and power. 
See XX, 15. Those who are not found written in the book 
of life, are cast into a lake of fire, not alive, like the beast 
and false prophet, but that they may be utterly consumed 
and annihilated: complete destruction being expressed 
by that figure of speech, ** a lake of fire.*' 

Notice also xx, 9, 10. When the wicked are devoured by 
fire, then the devil that deceived them is cast into the lake 
of fire and brimstone, where the beast and false prophet 
are, and shall be '' tormented day and night for ever and 
ever." Bear this distinction in mind ; njt the deceived, 
but the devil, the deceiver; the former are ** devoured," 
thoit is, they are destroyed, and utterly annihilated, the 
latter is tormented. 

They who understand the words, "He shall be 
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tormented/' to refer to the worshippers, not to the 
worshipped, come to a coticlnsion directly opposed to the 
whole of the rest of the Bible, and found a very important 
doctrine on one text alone : hut the interpretation we have 
given is sanctioned by many parallel texts, besides those 
we have quoted, as well as by the general teaching of the 
whole Bible. 

The end of the eleventh verse refers again to the 
worshippers : " They have no rest day nor night who 
worship the beast." We know, both from the Scriptures 
and experience, that this is true in time, IsaiaJi speaks of 
the wicked, who are like the troubled sea when it cannot 
rest ; whose waters cast up mire and dirt. '* There is no 
peace, saith my God, to the wicked." 

There is no rest or peace, properly speaking, in real 
death ; it is extinction, the end of all things, good and bad; 
it is bein^ nothing. 

The words, ''Their smoke ascendefch up for ever and 
ever," are often used to express the utter destruction of 
evil persons and things, and signify hopeless desolation. 
Thus Isaiah, xxxiv, 10, describes the land of the enemies of 
Zion as lying waste, and burnt with fire ; the smoke of 
which goes up for ever and ever. And of the mystical 
Babylon, it is written: " her smoke rose up for ever and 
ever." (Rev. xix, 3.) The terms " for ever and ever," 
*' eternal," and '* everlasting," do not always signify that 
which will go on for ever, but rather that which will never 
be reversed or altered, that which is quite decided and will 
never be changed. For instance, Jude speaks of the cities 
Sodom and GFomorrha, which are ** set forth for an example' 
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suffering the vengeanoe of eternal fire." Now we know 
that those cities are not burning now ; so here the word 
*' eternal" is applied to the effect of the fire, not to the 
fire itself. Those cities have never been rebuilded, and 
never can be, therefore their destruction was eternal The 
passage quoted from Isaiah must be understood in the 
same manner ; as it would be absurd to say that the smoke 
of that land is literally ascending now, and will do so for ever. 
In the book of Hevelation we have many allusions to 
that warfare between the powers of good and the powers 
of evil, which has been carried on since the fall of man. 
The fight between Christ, the promised Seed, and the 
** old serpent, called the devil and Satan," will soon be 
over ; and the victory of the great '' Captain of our salva- 
tion" is certain. Our Champion will not be content with 
a partial success ; he will '' subdue all his enemies under 
his feet." • He will not drive them out of Paradise, then 
rest satisfied while they reign supreme over a multitude of 
his creatures. Sin, and Death, and Hell will be completely 
conquered before the reign of Peace ; they shall be utterly 
destroyed (xx, 14), and the '' accuser of the brethren shall 
be cast down " (xii, 10). Then shall come the '' kingdom 
of Our Lord, and of his Christ, and He shall reign for ever 
and ever" (xi, 15). Then all things evil shall be swept away, 
and be no more. ''And there shall be no more curse" 
(xxii, 3). '' There shall be no more death, neither sorrow, 
nor crying, neither shall there be any more pain : for the 
former things are passed away " (xxi, 4). We would give 
these dear and beautiful words their fullest meaning, their 
widest sense. ''There shall be no more curse," anifwh&r0 : 
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no more sorrow or pain, anywhere; for the former things — 
sin, suffering, and death — are passed away, extinct, and 
forgotten. Every evil person and thing will be utterly 
annihilated, to exist no more for ever. The love and glory 
of God, Our Father, will fill the whole of his universe, and 
everywhere ** his servants shall serve him : and they shall 
see his face, and his name shall be in their foreheads " 
(xxii, 4). In the heavenly Jerusalem ^' there shall be no 
night," no darkness of ignorance, doubt, or despair ; for 
'' the glory of God doth lighten it, and the Lamb is the 
light thereof." (xxi, 23-25.) The pure river of the Water 
of life will then flow freely, and whosoever will, may drink 
of it (xxii, 1, 17). No wretched souls will be imprisoned 
beyond its reach ; whosoever will, may drink of it freely, and 
enjoy the life it gives. New and glorious views of heavenly 
joy are gained by taking these precious promises literally ; 
not confining them to one section of the universe, while the 
rest remains subject to all evil and unspeakable horrors. 

There are many devout Ohristians, strong in fuih, who, 
though bearing cheerfully their allotted burdens in this 
life, and willing to wait their Lord's time for the rest and 
glory to come, look forward to bodily death with hope and 
longing, that they may enter into life. 

But are tSiere any who really long for the coming of the 
Lord| when their happiness shall be made complete? 
Very, very^few. Even though they know it will bring 
only bliss to themselves, they cannot think of the judgment- 
day without dread and horror, while they beUeve that it 
will usher in an eternity of anguifih to a multitude of 
fellow creatures. This dreadfrd thought is far more than 

F 
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soffident to counterbalance all their hopes of joy for them* 
selyes, and destroys all the comfort of their own gloiions 
prospects ; for thongh they love their Lord with all their 
hearts, and long to be with him, as the realization of 
perfect happiness ; it is impossible that they should '' love 
his appearing/' if that appearing is to be l^e signal for a 
Hfo of torture to one human soul. This sympathy with the 
suffering is a Christ-like feeling, which certainly will not 
be destroyed in us in the future state ; for then we shall 
be '' like Him," and everything that is good in us will be 
increased immeasurably. What a relief then, to find that 
we have no cause for any such dread, that we may look 
forward to the coming of our dear Lord with unmixed 
rapture, as the Apostles did ; '* Looking for that blessed 
hope, and the glorious appearing of the great Ood and 
Our Saviour Jesus dhrist : who gave himself for us, that 
he might redeem us from aU iniquity, and purify unto 
himself a peculiar people, zealous of good works." (Titus 
ii, 13, 14,) 

*'For which cause we &int not; but though our out- 
ward man perish, yet the inwaxd man is renewed day by 
day. For our light affliction, which is but for a moment^ 
worketh for us a far more exceeding and eternal weight of 
glory ; while we look not at the things which are seen, 
but at the things which are not seen : for the things which 
are seen are temporal ; but the things whioh are not seen 
are eternal." 

In that great day, tiie day of his appearing tho host of 
the redeemed will not be a ^'little flock," as when Our 
Lord was on the earth, but a '^great multitude, which no 
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man can number (Bey. vii), of all nations, and kindreds, 
and people, and tongues ; " and they sliall stand before the 
throne of G-od, '' clothed with white robes, and palms in 
their hands." Their song shall be : *' Blessing, and glory, 
and wisdom, and thanksgiving, and honour, and power, 
and might, be unto our God for ever and ever." *' And 
He that sitteth on the throne shall dwell among them. 
They shall hunger no more, neither thirst any more; 
neither shall the sun light on them, nor any heat ; for the 
Lamb which is in the midst of the throne shall feed them, 
and shall lead them imto living foimtains of waters : and 
God shall wipe away all tears from their eyes." '' He 
which testifieth these things saith. Surely I come quickly." 
''Even so, come. Lord Jesus." Amen. Amen. 
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